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פרשת בהעלותך
Stop Whining and 
Start Living!
Rabbi Daniel D. Kahana

 Each year, the State of Israel’s Office of the Ombudsman 
הציבור) תלונות   a government mandated institution – (נציבות 
established in 1971 to receive and examine complaints 
against government offices – releases the official report of 
public complaints for that year. The report for 2012 shows 
15,123 complaints submitted on 16,001 different topics. The 
number represents an all-time high since the institution’s 
establishment. The 
report also shows that 
although the 
population of Israel 
has only grown by 
14% since 2005, the 
number of complaints 
submitted has 
doubled. Out of the 
15,123 complaints 
submitted, 27% were 
found to be 
appropriate. This 
means 73% of these 
complaints were 
unfounded. 

Have we 
developed a culture of 
complaining? Have we 
become a society of 
whiners? Of course, 
speaking up in order 
to right a wrong is 
proper. A complaint 
can be appropriate 
and productive, “the squeaky wheel gets the grease.” Yet, have 
we become people who complain for the sake of complaining? 
Are we a society born crying, living complaining, and 
dying disappointed?! When does complaining cease to be 

constructive and become a negative-force? I believe that  
Pershat Be-ha’alotekha offers valuable insight on the matter.

The book of Bemidbar has reflected a continued positive 
development and progression, both politically and spiritually. 
Descriptions of the national census as preparation to enter 
Israel, the encampment of bene Yisrael around the mishkan, 
birkat kohanim, and the inauguration of the mishkan, are but a 
few of the topics which come to a climax of forward thrust in 
this week’s perasha, when bene  Yisrael travel forward for a three 
day period with ‘ֲארֹון ְּבִרית־ה and ‘ענן ה leading. All of a sudden 
(Bemidbar 11:1) וַיְִהי ָהָעם ּכְִמְתאֹנְנִים ַרע ְּבָאזְנֵי ה׳ “And the people 

were as murmurers/
complainers.” How 
significant that the 
object of complaint is 
mysteriously omitted 
from the verse, לא 
 מצינו מפורש במקרא מהו

הכתוב בא  ולא  זה   אנינות 

 This 1.לסתום אלא לפרש
is precisely the point. 
As Rashi explains: אין 
לשון אלא   מתאוננים 

עלילה מבקשים   ,עלילה 
the very language 
connotes a false 
pretense, an attempt 
to generate an excuse 
to complain. Rashi 
continues to connect 
the complaint to the 
a f o r e m e n t i o n e d 
advancement for 
three days, אמרו אוי לנו 
הזה בדרך  לבטנו   כמה 
נחנו שלא  ימים,   שלשה 

הדרך  It is not 2.מענוי 
for naught that the Hebrew word וַּיַּלִינּו which means to 
complain has the identical root to the word וַיָלִינּו which 

.on Bemidbar 11:1 כלי יקר מלונשיץ 1
2 Rashi on Bemidbar 11:1.
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means to camp or stand still.3 The root of the complaining 
culture is thus clear. Complaining is stagnation coming from 
a fear and unwillingness to move forward in life, to be open 
to the undefined future, to change, to progress, to have the 
fortitude to move forward with a sense of responsibility and 
determination! 

The next episode begins וְָהאַסְפֻסף ֲאֶׁשר ְּבִקְרּבֹו ִהְתַאּוּו ַּתֲאוָה – 
“the rabble (riffraff) among the nation desired a desire” 
(Bemidbar 11:4). The verse does not say immediately what 
they desired. Only afterwards the verse says they cried for 
meat. Rabbi Shem Tov Ibn Shem Tov (15th century) explains 
that the direct object of their desire is explicit immediately in 
the verse: ַּתֲאוָה  they desired desiring. The meat was - ִהְתַאּוּו 
only a fake pretense; it was not the true issue. מי יאכלנו בשר 
– “if only we were fed meat,” (Bemidbar 11:4) Rashi points out 
that they had plenty of livestock, both when they exited 
Egypt and later when they arrive in Israel. זָכְַרנּו ֶאת־ַהּדָגָה ֲאֶׁשר־

ִחּנָם ְּבִמְצַריִם   We remember the fish which we ate in“ – נֹאכַל 
Egypt for free” (Bemidbar 11:5), even straw was not given to 
them for free in Egypt. Rather, מהו אומר חנם, חנם מן המצות – 
“what do they mean by free- free from misvot.”4 Their nostalgia 
was for the carefree life of Egyptian slavery. A life where 
there was no responsibility. Life was set. No thinking! No 
uncertainty! No risk! No self-reliance or accountability! The 

problem was not the lack of meat but rather the lack of soul 
 our spirit is dried up.” The core of the nation’s“ – נפשנו יבשה
whining was an inability to rise to the challenges of a life of 
freedom and responsibility. 

At that moment, the nation out of touch with the true 
root of their unhappiness, attributed their misery to the local 
issue of what was on the desert menu. הקב”ה’s response is 

ֹלא יֹום ֶאָחד ּתֹאכְלּון, וְֹלא יֹוָמיִם וְֹלא ֲחִמָּׁשה יִָמים, וְֹלא ֲעָׂשָרה 
יִָמים, וְֹלא, ֶעְׂשִרים יֹום, ַעד חֹדֶׁש יִָמים, ַעד ֲאֶׁשר-יֵֵצא ֵמַאְּפכֶם, 

וְָהיָה לָכֶם, לְזָָרא... 

3 See Sefer Hashorashim, R. David Qamhi, Berolini 1847, pg 179.
4 Rashi on Bemidbar 11:5.

not one day, you will eat, nor two days, nor five days, neither 
ten days, nor twenty days, but a whole month, until it comes 

out at your nostrils… 

(Bemidbar 11:19-20)

God administers immersion therapy. Irrational desires are 
not to be rationalized with. God fulfills the nation’s desire 
tenfold but is the nation fulfilled? The only way the nation can 
come to the realization of how void their desires are, is to be 
immersed into them. No matter how much meat they 
consume, וְָהיָה לָכֶם לְזָָרא – Rabbenu Se’adya Gaon (882-942) 
explains the abnormal word זרא as a metathesis of רזה – meek 
and not satiated.

וַּיְִקָרא ֶאת-ֵׁשם-ַהָּמקֹום ַההּוא, ִקְברֹות ַהַּתֲאוָה ּכִי-ָׁשם, ָקְברּו, ֶאת-
ָהָעם, ַהִּמְתַאּוִים

And the name of that place was called Kibroth-hattaavah, 
because there they buried the people that desired 

(Bemidbar 11:34).

Since “there they buried the people that desired,” the 
place was called ִקְברֹות הַּתֲאוָה “the burial of desiring” not קברות 

 the burial of the people that desired, but the burial of ַהִּמְתַאּוִים
the pseudo “desire.” God brings the nation a step closer to 

coming to terms with their true problem; an issue which will 
take 38 years to resolve. 

In a culture of complaining; in a society of whiners let us 
be of those with the fortitude to move forward with a sense 
of responsibility and determination into an undecided life of 
uncertainty, risk, self-reliance, and accountability! Let’s stop 
whining, and start living!

Rabbi Kahana is the Middle School Judaic Studies 
Principal and Rav Yeshivah of Barkai Yeshivah.

“...let us be of those with the 
fortitude to move forward with 

a sense of responsibility and 
determination...”

“The book of Bemidbar has 
reflected a continued positive 
development and progression 

both politically and spiritually.”
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 פרשת שלח-לך  

Parashat Shelah-
lekha
Mr. Murray J. Mizrachi

In this week’s Torah reading, Moses is presented a harsh 
reality: the majority of his people do not want to enter the land 
of Israel. The land is promised to the freed slaves repeatedly 
throughout their excursion in the desert and it would seem 
there is a crescendo of anticipation to Moses sending out the 
scouts. We could only imagine the immense frustration and 
disappointment of Moses, as the Nation’s negative reaction 
is manifested. After witnessing the plagues, being freed from 
slavery, crossing the Reed Sea and witnessing the theophany 
at Sinai, how can we explain 
the negative reaction of the 
Israelites?

Before we judge our 
ancestors, let us put ourselves 
in their shoes for just a 
moment. Imagine if we were freed slaves; would we choose 
the land of Israel option? Although most of us would like 
to answer in the affirmative, we must remember that God 
had been providing these former slaves with sustenance and 
protection for an extended period of time. Everything they 
could want or need was provided. Family, friends, and every 
comfort one would be accustomed to, was available to them 
in a small concentrated area. There are leaders urging the 
young men to leave this cozy camp and go fight wars for a 
distant land with little connection to the present situation. 
Why break the pleasant status quo? Surely, it is much easier 
to continue receiving manna and living a carefree lifestyle.

The twelve scouts that were sent out to test the feasibility 
of this new Israel plan, highlighted many of the challenges, 
and little of the opportunities. Well-fortified cities. Powerful, 
well supplied armies. The familiarity and comforts of the tent 
city must have been appreciated more than ever. Caleb and 
Joshua are then the dynamic leaders able to break the malaise 
and remind the people of the sacred mission and noble pursuit 
of their goal. These are the individuals who display leadership 

characteristics by breaking with the lethargy of consent.

Fast forward about one thousand years to the period of 
Shibat Sion when our ancestors rebuilt the Second Temple. 
Once again there was a call to leave our comforts behind 
and immigrate to the land of Israel. Most of us lived in 
the cosmopolitan centers of Babylon and Persia. Few were 
willing to leave for a four month precarious expedition to 
resettle a hazardous backwater. In fact the entire group that 
Ezra HaSofer is able to inspire is less than 1,500 people. Yet 
these pioneers are successful well beyond their critics could 
have imagined. 

Today we face the same challenges on a daily basis as our 
ancestors in the desert all 
those year ago. Is it not easier 
to “go with the flow” of things? 
There is a group of radicals 
on campus misrepresenting 
facts in the public forum. 
A public confrontation may 

be interpreted as inflammatory and unbecoming. All of our 
friends are partaking in questionable recreational activity, 
speaking up will feel uncomfortable and burdensome. There 
is a rogue country behaving in an aggressive and immoral way 
towards its neighbors. A military confrontation would cost 
money and possibly the lives of our servicemen. Perhaps just 
giving in will ultimately be the best chance for preserving 
our status of well-being.

In the 20th century, there are several outstanding 
personalities similar to Ezra and Joshua who rose above the 
fray of the public and inspired mass aliyah. Personalities such 
as Rabbi Shlomo Riskin, Rabbi Aharon Lichtenstein A”H, 
and others come to mind. Consider the former Rishon Lesion 
(Chief Rabbi of Israel) Rabbi Meir ben-Hai Uziel A”H (1880-
1953). Before serving as Israel’s Chief Rabbi 1939-1954, 
the great sage served as head Rabbi of Salonika, Greece. At 
the time the Greek metropolis boasted a cultured, tight-
knit, wealthy, vibrant Sephardic community with traditions, 
rabbis, social services, yeshibot and more. If you wanted to 
be anybody in the Sephardic world, you had to pass through 

“...the majority of his people do 
not want to enter the land of 

Israel.”
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the “Jerusalem of the Balkans”- the cultural center of the 
Sephardim for 300 years. After serving in the prestigious role 
for several years, Rabbi Uziel gave up his post to live in the 
poor and dilapidated pre-state Israel. Prior to his departure 
he was able to inspire over 20% of the Salonika community to 
emigrate with him- over 10,000 people. It is hard to imagine, 
but the leader convinced 
many established, elderly and 
young community members 
alike to join him in once again 
in returning to Jerusalem. 

God works in mysterious 
ways. What may seem so 
irrational initially, soon 
becomes a harsh reality. God 
had a plan for the ancient Israelites to establish a society that 
would be a light onto nations, and indeed it was done with a lot 
of grit, self-sacrifice and many years of hard work. Salonika, 
despite its wealthy and established status in the Jewish world 
was soon destroyed by the Germans in WWII. Over 97% of 
all the Salonikan Jews were exterminated- one of the highest 
percentages of any major European city in the Holocaust. 
Imagine the opposition to Rabbi Uziel when he made the 
call for mass aliyah. Surely, in his time Rabbi Uziel was called 
ridiculous, alarmist, and a host of other appellations.

Eventually, both the freed slaves and the returned exiles 
built thriving nation states which we commemorate daily. As 
a Nation, we espouse the values created in those societies. 
What would have happened if those people did not take the 
risk of going against the grain? Where would we be today 
as the Jewish Nation if leaders like Caleb and Ezra did not 

take uncomfortable positions 
and break with the consensus 
of their eras?

Parashat Shelah is less about 
the disappointment of the 
ancient Israelites in the desert, 
but about what it means to be 
a true leader. Paradigms of 
dynamic individuals such as 

Caleb, Joshua, Moshe and Ezra are found throughout the text 
of our holy scriptures for us to learn from. In each generation 
this core group of leaders followed their principles and 
inspired the rest of our Nation to survive and succeed. How 
will our generation break the lethargy of status quo of our 
times in order to create a better future for the Jewish people?

Mr. Mizrachi is the founder of Qol Ha’Qahal and is currently 
pursuing his Ph.D.

“Paradigms of dynamic 
individuals such as Caleb, Joshua, 

Moshe and Ezra are found 
throughout the text of our holy 
scriptures for us to learn from.”

Second Temple Model, Israel Museum
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פרשת שלח-לך

The Rediscovery of 
Tekhelet
Professor Baruch Sterman

Look around synagogues throughout the world, and 
you will notice a revolution taking place. The strings of 
sisit hanging from tallitot had for so many generations been 
exclusively white. Yet today some of those strings are colored 
blue, dyed with the ancient Biblical tekhelet.  

Tekhelet is the sky-blue wool that was worn by the Kohen 
Gadol, whose garments included a robe (me’il) that was 
completely tekhelet and a band worn on his forehead from 
which the golden sis with the name of G-d hung. The regular 
priests wore a sash embroidered with the precious blue 
wool. Each Jew is commanded to tie a thread of tekhelet 
to the corners of his garment to remind him of all the 
commandments. Sisit, the emblem and uniform of the Jew, 
was his everyday priestly garb that signified his bond to the 
Almighty and his membership 
in a “kingdom of priests and a 
holy nation.”

Tekhelet was fantastically 
expensive and one of the most 
sought after treasures in the 
ancient world. Often worth as 
much as twenty times its weight in gold, the blue dye was a 
driving economic commodity in the Mediterranean domain. 
The source of the dye was a sea creature called the chillazon by 
the Talmud, porphyros by the Greeks and murex by the Romans 
and has been identified as the species of mollusk named 
Murex trunculus. Shellfish dyeing dates back 5,000 years; the 
first mention of “takhiltu” predates the written Torah and is 
found in the Tel el Amarna tablets in Egypt from the times 
of Abraham. The murex snail is depicted on coins from Tyre 
(the capital city of the Phoenicans, located in what is now 
Lebanon), who were expert dyers. The Tanakh records that 
Hiram king of Tyre sent his best craftsmen and dyers to help 
Shlomo build the Beit Hamikdash. 

The demand for tekhelet, and its sister dye argamman 
(knows as Tyrian Purple), and the status associated with those 
who could afford to wear them, led to state monopolies in the 
dye production, and severe restrictions were placed on their 
use. In Roman times only the emperor and the governing 

elite were permitted to own and wear shellfish dyed robes 
and to disobey this regulation was “an offense similar to 
high treason.” Though they tried their best to produce and 
wear tekhelet on their sisit, the expense, difficulty, and danger 
associated with obtaining it prevented most Jews from 
fulfilling the commandment. In the turmoil and tragedy of the 
seventh century in Israel, when the holy land was conquered 
by Persians, Christians, and finally by Arabs, the secrets of 
dyeing tekhelet were lost, and the Midrash (around 720 CE) 
laments, “and now we have only white, for the tekhelet has 
been hidden.”

For the next 1,300 years tekhelet would remain lost, 
not only to the Jews but to the secular world as well. The 
exact details regarding the identity of the chillazon faded 
into obscurity, and only a few vague descriptions or other 
clues remained scattered throughout the Talmud. In the mid 
nineteenth century the first attempts were made to renew the 
misvah of tekhelet. Within the secular world it was generally 
accepted that the source of the ancient blue and purple dyes 

was some sea snail, although 
the exact species was unclear. 
The Tifferet Yisrael, Rav Yisrael 
Lipschitz considered that 
option, but rejected it since the 
color produced by those snails 
was purple-blue or violet. 
Tekhelet, according to halachic 

tradition had to be sky blue. Influenced by the Tifferet Yisrael, 
the great Hasidic Rebbe of Radzyn, Gershon Henokh Leiner, 
devoted his life to searching for an alternative candidate, and 
after a trek across Europe to the newly opened aquarium in 
Naples, he settled upon the cuttlefish Sepia officinalis as the 
true chillazon. Using a bit of chemical magic to turn the black 
sepia ink into blue, the Radzyner began to produce tekhelet, 
and within a year tens of thousands of his followers wore 
the blue strings on their tallitot. Most Rabbinic authorities 
of his time rejected the Radzyner tekhelet, and the final blow 
to the identification of the cuttlefish as chillazon would come 
in 1914, more than twenty years after Rabbi Leiner’s death. 

That year, Rabbi Yitzchak Halevi Herzog, later to become 
the first Chief Rabbi of the State of Israel (taking over from 
Rav Kook in 1937) wrote his doctoral dissertation for the 
University of London on the topic of Hebrew Porphyrology 
(the study of purple – a word Rav Herzog invented). He 
requested samples of the dyed strings from the Radzyn dye 

“Tekhelet was fantastically 
expensive and one of the most 
sought after treasures in the 

ancient world. ”
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פרשת שלח-לך

masters and sent them for chemical analysis in laboratories 
across Europe. The conclusion was that Radzyn tekhelet was 
a synthetic dye known as Prussian Blue, and that the color in 
fact came from the chemicals added to the mixture as part of 
the process, and was not based on the ink obtained from the 
cuttlefish. It was inconceivable, argued Rav Herzog, that the 
Talmud would insist on the dye coming from the chillazon, if 
that creature did not provide any essential ingredient to the 
color forming process. 

Rav Herzog investigated all the known sources regarding 
tekhelet and the chillazon, looking for clues not only in the 
halachic material but in a vast array of secular disciplines as 
well. By that time, due to the work of the French zoologist 
Henri Lacaze-Duthiers, the German chemist Paul Friedlander, 
and a host of archeologists all along the Mediterranean, the 
scientific community was in agreement that murex snails 
were the source of the ancient dyes. Murex brandaris produced 
a red-purple dye – argamman – and Murex trunculus yielded a 
purple-blue dye – tekhelet. Echoes 
of the Tifferet Yisrael ring through 
Rav Herzog’s conclusion that 
although all the evidence points 
towards the Murex trunculus snail 
as the Talmudic chillazon, if we 
assume that the true color of 
Tekhelet did not contain even a 
hint of violet, we must reject that 
snail as the source of the Biblical 
blue dye. 

The solution to Rav Herzog’s problem would not be 
found in his lifetime. In the 1970’s, however, two decades 
after Rav Herzog’s death, an Israeli chemist, Otto Elsner, 
discovered that at a certain stage in the dye process, if exposed 
to sunlight, the dye obtained from the Murex trunculus would 
in fact produce a magnificent sky-blue color that remained 
color-fast and stable. This discovery removed the difficulties 
that the Rabbis such as the Tifferet Yisrael, the Radzyner, and 
Rav Herzog had struggled with for over a century. It would 
take another twenty years until the misvah, lost for 1,300 
years, would once again be fulfilled, as Rav Eliyahu Tevger 
produced the first tekhelet strings with dye obtained from 
trunculus snails. 

Although from a purely halachic standpoint the 
descriptions and requirements within the Talmud and other 

sources are vague and often contradictory, both Rav Herzog 
and the Radzyner – the two greatest experts on the laws 
pertaining to tekhelet – agree on the minimum conditions 
that must be met in order to have “kosher” tekhelet. Those are: 
(1) the dye must come from a sea-creature, (2) it must be fast 
and not fade or wash out, and (3) it must be the color of the 
sky. This list is based on the fact that the Talmud warns against 
using a fraudulent dye of vegetable origin known as kala ilan, 
which is indigo. This dye is sky-blue and is indistinguishable 
from real tekhelet. Rav Herzog and the Radzyner argue that 
since the Talmud only warns against using this vegetable dye 
substitute, any marine animal that yields a fast, sky-blue dye 
must be suitable for the misvah of tekhelet. 

This seems to be an absolute endorsement of the trunculus 
dye, which meets all three criteria. However, one could 
argue that perhaps Chazal did not know of the trunculus snail, 
or maybe they were unaware of the process by which it could 
dye pure blue instead of violet. Three recent archeological 

discoveries prove that 
this was not the case. A 
saddlecloth unearthed 
in Siberia dating to the 
times of the destruction 
of the first Beit Hamikdash 
has a pattern of purple 
and a border of sky-blue 
– both of which have 
been absolutely identified 
chemically as coming from 

Mediterranean murex snails. A piece of cloth with a dark 
blue embroidery was found on Masada that dates back to the 
early Mishnaic period, it also was produced from murex dye. 
Finally, tens of actual Murex trunculus shells were found in digs 
on Har Sion in Jerusalem dating from the time of the Second 
Temple, in a section believed to be the houses of Kohanim. 
These finds prove conclusively that ancient dyers knew how 
to control the color of the murex dyes to produce sky-blue, 
that murex dyed wool was available in Israel in the times 
of the Tannaim, and that the Murex trunculus snail was well 
known in Jerusalem in the time of the Beit Hamikdash.

Within the halachic community today, there are three 
opinions regarding wearing tekhelet from the murex. There 
are those who view the trunculus tekhelet positively, many 
Rabbanim wear it, many encourage their followers to do so, 

Continued on page 10

“To some this long forgotten 
misvah has undergone a 

renaissance, while others still 
wait and long for the day when 
they will be able to fulfill the 

Torah’s commandment. ”



and some have ruled that one must wear it – to the point 
where there are even opinions that hold it is forbidden to 
wear white-only sisit. Other Rabbanim remain unconvinced 
that the Murex trunculus is the true chillazon and counsel 
against wearing tekhelet. Typically, these Rabbanim argue 
that scientific, archeological, or historical proofs are not 
admissible in the court of halakha, and so the discussion must 
rely solely on authentic halachic material. A third school of 
thought admits that the Murex trunculus could indeed be the 
chillazon used in the times of the Talmud, but reject wearing 
tekhelet nonetheless. They argue that once the chain of 
tradition with respect to a certain misvah has been broken, 
that misvah is lost to halakha – at least until Mashiah comes to 
reinstate it. 

Tekhelet is a unique halachic case as it is the first, and so far 
only, commandment that was lost completely to the Jewish 
people, but that can now, according to many, once again be 
fulfilled. As such, it poses intriguing questions about the 
fundamental character of halakha, the priority of authenticity 
vs. tradition, and the nature of halakhically valid reasoning 
and evidence.

Over the past quarter century, as tekhelet from the Murex 
trunculus has become available, awareness of the misvah has 
grown tremendously. Over 200,000 people are wearing it on 
their tallitot in synagogues around the globe from Melbourne 
to Mattersdorf, from Monsey to Manchester. In yeshivot such 
as Mir, Lakewood, and Har Etzion lectures are given on the 
topic, while Rabbis and students can be seen kissing the blue 
strings when reciting the Shema. To some this long forgotten 
misvah has undergone a renaissance, while others still wait 
and long for the day when they will be able to fulfill the 
Torah’s commandment. 

Rabbi Nachman of Bratslav would recite a special prayer 
every time he put on his tallit:

Have mercy on us and rebuild Your city speedily in our 
days, and bring us peacefully to Your holy land. And merit us 
that the chillazon again be revealed, so that we may fulfill the 
misvah of tekhelet in the sisit.

Dr. Sterman originally  grew up in New Jersey and 
currently lives  in Efrat,  Israel. Dr. Sterman received his 
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doctorate in physics from Hebrew University, and is a 
leading technologist in the Israeli high-tech sector. He 
is co-founder of the Ptil Tekhelet Association, which has 
restored the ancient biblical blue dye. Baruch and his 
wife Judy published The Rarest Blue (winner of the Jewish 
Journal Book Prize) which details the history and science 
of tekhelet. 

Continued from page 9

SCA Summer Program
Rabbi Moses Haber

It might be summer. We might be at the Jersey Shore. Our 
schedules may be more relaxed. But the SCA programming 
doesn’t stop - in fact, it’s bigger and better than ever! We 
proudly announce that - for the sixth year - the SCA, in 
collaboration with the Sephardic Rabbinical College and 
the Allegra Franco School of Educational  Leadership, will 
be providing a wide spectrum of classes and programs to 
community members this summer. 

Our featured scholar in residence will be none other 
than our own Rabbi Joseph Dweck, who will be spending 
his summer break from his position as Senior Rabbi of the 
Spanish and Portuguese Jews’ Congregation of London, 
England “back home” in our midst. Rabbi Dweck will be 
giving a wide array of classes to  men, women and young 
adults throughout the summer.  

Last year’s innovative Thursday night sessions for college 
age young adults took place in homes throughout Deal, 
Allenhurst and Long Branch.  These sessions included thought 
provoking speakers as well as an opportunity for singles to 
meet and mingle.  This year’s Thursday night programming 
is sure to be even more of a success, with an exciting roster 
of speakers who will be graciously hosted throughout the 
community. 

As in the past, our Tish’a BeAb programming will include 
options for all ages and levels of interest. Since the fast falls on 
the weekend, there will multiple opportunities for learning 
and discussion.  A Saturday night movie and discussion will 
followed by a day of guest speakers and Rabbis are sure to 
engage and inspire all those who attend. Special classes and 
activities for children will also take place, allowing parents 
and children to participate. 

Continued on page 12
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It Was Foretold By 
The Torah
Mr. Morris Arking

In 1800 world Jewry was estimated at 2.5 million with 
only 7,000 Jews living in Israel (less than three-tenths 
of a percent). In 1890, after the beginning of the Zionist 
movement, world Jewry amounted to approximately 9 
million with 43,000 living in Israel (about a half of 1 percent). 
By 1947 on the eve of the establishment of the State of Israel 
world Jewry stood at 11 million of which 630,000 lived 
in Israel (a little over 5 percent). Today world Jewry is 14 
million with 6.25 million living in Israel (44 percent). 

The gathering of exiles that was promised in the Torah is 
gradually taking place in our days. Debarim 30:3-5 clearly 
promises that G-d will gather us from among the nations 
where we are dispersed and bring us back to the land of our 
forefathers. Our prophets repeatedly reiterated this promise. 

A few examples are Yesha’yah 11:12, Yirmiyah 29:14 and 
Yehezqel 36:24. What was only believable to men of true 
faith 150 years ago is occurring in our times. It was foretold 
by the Torah 3300 years ago, and was continually repeated by 
the prophets. As this promise comes true the authenticity of 
the Torah and Nebiim becomes apparent.

Mr. Arking is an expert on Sephardic customs and is a 
regular contributor to Qol Ha’Qahal.

None of the SCA programming would be possible without 
the gracious cooperation and hosting of the community 
institutions and synagogues. We extend our thanks to  Mr. 
Joe Cayre and Rabbi Isaac Farhi at the Edmond J Safra 
Hathaway synagogue for hosting our weekday classes, and 
to  Mr. Donald Epstein at the JCC for hosting our Shabbat 
minyanim and classes as well as our extensive Tish’a BeAb 
programming. 

Rabbi Harold Sutton (Sephardic Rabbinical College) and 
Mrs. Gitta Neufeld (Allegra Franco School of Educational 
Leadership) continue to provide guidance and leadership 
in developing this unparalleled program. Under the daily 
programmatic supervision of Rabbi Moses Haber (Yeshivah 
of Flatbush and Bnei Yitzhak) and Rabbi Joseph Dana (Hillel 
Yeshiva and Magen David of West Deal), the SCA summer 
program is designed to have something for everyone.  We 
invite all community members to join us for what promises 
to be an interesting and intellectually stimulating summer.  

For further information and to receive updates during the 
summer, please visit www.sephardiccommunityalliance.org

 
Rabbi  Haber is associate rabbi of congregation Bnei 
Yitzhak and a Judaic studies teacher at the Yeshivah of 
Flatbush High School. He is the Program Coordinator for 
the SCA summer program in Deal.

Continued from page 10

...SCA Summer Program 
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Sefer Shir Ushbaha Hallel Ve’Zimrah, 
“The Red Book”

          Yom Ha’asmaut Issue
Donated by Joe & Jeanette Sabbagh

In recognition of the members of the SCA and their 
integral work on behalf of the Syrian Community

Sephardic Community Alliance

Qol Ha’Qahal
קול הקהל

          Yom Yerushalayim Issue
Dedicated in Honor of 
Norma and Sol Betesh

By their children and grandchildren

Sephardic Community Alliance

Qol Ha’Qahal
קול הקהל

Sephardic Community Alliance

Qol Ha’Qahal
קול הקהל

         Shabout Issue
Dedicated in Memory of 

Rabbi Solomon D. Sassoon A”H 
By Julie and Morris Dweck

Share your feedback and comments 

with the community!

Contact: QAHALNEWSLETTER@GMAIL.COM

Sephardic Pizmonim Project

Maqam of The Week
Dr. David M. Betesh DMD

Shabbat Beha’alotekha

For Shabbat Beha’alotekha (Numbers 8:1- 12:16), the 
third perasha of Sefer Bemidbar, prayers are conducted in 
maqam SIGAH (which means “third” in Persian). This maqam, 
associated with priestly ceremonies and with the building of 
the mishkan (tabernacle), is appropriate, because the reading 
begins with the building of the menorah. Maqam Sigah is 
familiar to most, because it is the melody that we use when 
reading the Torah. 

HAZZANUT: Nishmat: Yebiun Shefatai Shirah, a pizmon 
that talks about the menorah (Sephardic Pizmonim Project, 
www.pizmonim.com).

Shabbat Shelah

On Shabbat Shelah (Numbers 13:1- 15:41), prayers are 
conducted in maqam HIJAZ (a geographic area referring to the 
Arabian Peninsula). The reason for applying the maqam that 
symbolizes death is because we read about the transgression 
of the spies and its tragic aftermath. Regardless of above 
opinion, many of our nineteenth century Aleppo sources 
indicate to apply maqam Iraq, and the Jerusalem tradition, as 
practiced in Knis Ades, indicates to apply maqam Nahwand, a 
maqam to express conflict. 

HAZZANUT: Gabriel A Shrem would always mix maqam 
Bayat with Hijaz in order to differentiate it from the deeper, 
more intense, sadness of Shabbat Ekha, prior to Tisha B’Ab. 

ALIYOT: Spy episode (13:20-15:4) is read as one aliyah; 
usually the fifth aliyah (Sephardic Pizmonim Project, www.
pizmonim.com).

Dr. Betesh DMD is a pizmonim enthusiast and on the board 
of www.pizmonim.com.
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Sephardic History

Never Forget Our 
Noble Heritage
Nunca Olvides Muestra Historia Destinguida 
נונכה אולבידיס מואיסטרה איסטוריה דיסטינגידה
Mr. Sheldon N. Goldman

CHAPTER 4- To the First Omayyads (711-755)

It would have been nice to know something about Tariq b. 
Ziyad’s personal life. We know he was a slave and a servant of 
Musa b. Nusair. One source said he had been a Jew who had 
converted to Islam. Tariq had a female slave by the name of 
Umm-Hakim who he had left on some island he had passed 
in his travels, (possibly Gibraltar). 

Tariq and Umm-Hakim 
set out for Tangiers and 
remained some time in 
this district waging a 
holy war. The governor 
of the straits between 
this district and Andalus 
was a foreigner called 
Ilyan, Lord of Septa. He 
was also the governor of 
a town called Alchadra, 
situated on the same 
side of the straits of 
Andalus as Tangiers. 
Ilyan was a subject of 
Roderick, the Lord of 
Andalus (the Visigoth 
King), who used to 
reside in Toldeo. Tariq put 
himself in communication with Ilyan, and treated 
him kindly, until they made peace with each other. 
Ilyan had sent one of his daughters to Roderick for 
her improvement and education, but she became 
pregnant by him. Ilyan having heard of this said, “I 
see for him no other punishment or recompense, 
that that I should bring the Arabs against him.1

1 Dhikr Fath Al-Andalus: Ibn Abd-el-Hakem’s History of the Conquest of Spain (Dieterich, 1858).

 If this account is true it could have been another reason 
for the momentous invasion of Visigothic Spain. 

Mohammed was the founder of Islam. It was still a young 
religion when he died in 632. After his death the religion 
grew dramatically. Muslim armies defeated the Persians and 
the Byzantines, and Islam extended its boundaries from the 
Atlantic Ocean to the Indian Ocean, and even to China. The 
religion continually expanded in numbers and territories. 
The invasion of Spain by Tariq was part of that movement and 
this expansion continued until the Battle of Tours in France 
in 732 when the Muslims were defeated and their expansion 
was slowed. 

The Muslims were 
beginning to have problems 
in Spain as well, especially 
in the north. The Christian 
prince Pelayo and his 
troops were able to keep 
the Muslims out of the 
tiny kingdom of Asturias 
which was ruled by Alfonso 
I of Asturias (739-757). 
The presence of this tiny 
Christian enclave was always 
a challenge to the Muslims 
and it was the jumping off 
place for the reconquest of 
Spain by the Christians. 

After the Muslim defeat 
in France in 732 there 

was much dissension in the 
Muslim lands of the north. The Berbers who had been given 
poor land as their reward for participating in the conquest 
now suffered famine. They were forced to leave their land and 
move further south. It became easy for Alfonso I of Asturias 
to expand his borders to the Duero River. The Christians used 
fire and sword to keep the Muslims in this newly expanded 
area under control. Many Muslims were 

Map of the Iberian Peninsula in 814
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forced to convert at the point of a sword. Looking at a map 
of Spain one could locate the Duero River starting in the 
west on the Atlantic Ocean in Porto, Portugal; then follow 
the Duero east to Zamora; then northeast to Pamplona and 
Jaca; and then to Barcelona on the Mediterranean Sea. This 
line from west to east separated the Christian north from 
the Muslim south. The border continued for 300 years until 
1031. The Christians built many castles along this border 
which protected them from the Muslims. 

Islam was so powerful that its faith and the Arabic language 
quickly replaced Greek, Latin, and other ancient cultural 
languages. Eventually the Muslim community covered the 
entire Mediterranean area. There were three Arab forces 
moving through Spain at about the same time: Tariq b. Ziyad 

crossed the straits from Ceuta in Morocco to Gibraltar, then 
to Algeciras, north to Ecija and Cordova, south to Malaga, 
then north to Jaen, Toledo, Alcala de Henares, Guadalajara, 
Burgos, and Amaya; and then he returned to Toledo. Musa b. 
Nusair crossed the straits to Algeciras, then north to Medina-
Sidona, Niebla, and Carmona, then south to Sevilla, and then 
north to Merida. Musa’s son Abdul‘aziz (Merwan) began in 
Sevilla, then east to Cordova and further east to the easterly 
Mediterranean cities of Alicante, Orihuela and Murcia.

Mr. Goldman is a retired Chemical Engineer who is a 
member of Congregations Beth Torah and Kol Israel. From 
1978 through 1992 he was the Editor of the Beth Torah 
Bulletin. He was Secretary of Beth Torah from 1980 through 
1995 and is still the Editor of the Beth Torah Calendar. 

Map of Spain
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Shabbat Table Talks

Shelah-Lekha
Rabbi Ralph Tawil

Value: Be Aware of Overstatement, Exaggeration 
and Propaganda

Many times in the course of a day, we are exposed to 
overstatement and exaggeration. At times, we are even 
guilty of using these techniques 
of influence and manipulation in 
our own conversations. Most of 
the time, it is innocuous and does 
not hurt anyone. At times though, 
these verbal behaviors can be 
injurious, if not destructive. Let 
us teach our children to be aware 
of when these manipulations are 
being used and how not to fall 
prey to them.

Background: 

Bene Yisrael were camped 
at the border of the land of 
Canaan, ready to enter. God 
commanded Moshe to send 
12 scouts, a common practice 
before commencing a battle. 
Ten scouts reported to Moshe 
that the land was very good, but 
that the people were invincible. 
Yehoshua and Caleb attempted 
to encourage the people to 
proceed as planned, but the ten 
scouts contradicted them. After the initial report, the scouts 
spread exaggerated rumors about the land, which had the 
effect of causing the people to turn against Moshe, Aharon, 
Yehoshua, and Caleb. Let’s compare the spies’ two accounts. 

Text: Bemidbar 13:27-33 (NJPS)

This is the scouts’ initial report to Moshe (vv. 27-31):

This is what they told him: “We came to the land you 
sent us to; it does indeed flow with milk and honey, 
and this is its fruit. However, the people who inhabit 
the country are powerful, and the cities are fortified 
and very large; moreover, we saw the Anakites there. 
Amalekites dwell in the Negeb region; Hittites, 
Jebusites, and Amorites inhabit the hill country; and 
Canaanites dwell by the Sea and along the Jordan.”

Caleb hushed the people 
before Moshe and said, “Let 
us by all means go up, and we 
shall gain possession of it, for 
we shall surely overcome it.”

But the men who had gone 
up with him said, “We cannot 
attack that people, for it is 
stronger than we.”

This is the scouts’ attempt to 
manipulate the Bene Yisrael (vv. 
32-33):

Thus they spread calumnies 
among the Israelites about 
the land they had scouted, 
saying, “The country that 
we traversed and scouted is 
one that devours its settlers. 
All the people that we saw in 
it are men of great size; we 
saw the Nephilim there—
the Anakites are part of the 

Nephilim—and we looked like grasshoppers to 
ourselves, and so we must have looked to them.”

Discussion: 

Which report is more accurate? Why did the spies switch 
the report when they were speaking to the people? What are 
the “loaded phrases” in the spies’ second report? (“Devours 
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its settlers,” “nephilim” [a legendary people, see Beresheet 
6:4], “grasshoppers.”) Is it wrong to exaggerate in this way? 
Why? (Because it causes people to react emotionally without 
basing their decisions on the reality of the situation.)

Do commercials on TV exaggerate? How? (Through 
the words, pictures and ideas that are presented on the 
commercials. See below.) Why don’t they just speak without 
exaggeration? (Exaggeration sells!)

Applications:

In Relationships: “You never/always…” will usually 
get the other person to think of the one time that he did or 
didn’t. Instead, say “it bothers me very much when you…” 
or “I’ve noticed that you have done it several times in the last 
few weeks.”

In Politics: Sometimes the rhetoric of our political rivals 
turns into demonization. We must point this out so that our 
public rhetoric remains civil. Nasty words can often lead to 
nasty acts. Let us change the 
climate of public debate so that 
such demonization is eschewed 
as greatly as if a person had 
expectorated publicly.

In Consumerism: We 
must teach our children to be 
aware of the sophisticated manipulations that advertisers use. 
Advertisers are experts at playing on one’s emotions, and 
identifying our soft spots. One of my favorites is the cigarette 
ad that shouted: “Alive with pleasure!” I always wondered 
whether the people in the picture were still “alive with 
pleasure” or already “dead with cancer.” The most pernicious 
fallacy of the consumerism that permeates our society is 
that the best way to solve problems is by purchasing some 
product. (The best way to get friends, if we were to live by 
TV ads, is to buy the right toothpaste or deodorant. And I 
always thought it was by being considerate, concerned and 
friendly.)

In Racial Stereotypes: Let’s be aware of the tendency 
to lump racial groups together and judge the whole by the 
actions of the few—especially when these support our 
previously held misconceptions. In addition, we tend to 
discount evidence that is contrary to our racial prejudices 

by saying that the example is an exception. Let us refrain 
from sweeping racial generalizations. How do you like being 
the brunt of the “all Jews are…” statements? Let’s teach 
our children to judge people by who they are and not by 
their race. (In certain communities, comments about the 
“family” that one comes from can sometimes have the same 
deleterious effects as racial statements.) 

In Moods: When some things do not go the way we 
expect, negative thoughts can take control of our thinking, 
crowding out other evidence that proves the opposite. So we 
say we had a “terrible” day, even though most of the day was 
good. The classic example of this is when we say “I didn’t 
sleep all night last night” (when we could not sleep for an 
hour). Our children can face some difficult times in school. 
Let us teach them how to put things in perspective. Doing 
poorly on an exam should not be reacted to with dejection, 
but with a can-do attitude of seeking self-improvement. Let 
us teach our children how to focus on the good parts of our 
day; of things that went well, or that did not go wrong. We 
should not ignore the things that did not go well, especially if 

we can learn something from 
them or improve them 

In Predictions: Our 
children, at times, make dire 
predictions that serve to 
increase the pressure upon 
them to unbearable levels. “If 

I don’t pass this test I won’t get an A in the course and I won’t 
get into a good college and I won’t be successful in life.” We 
have to understand the pressure that our children are under 
and help them get the proper perspective on schoolwork. 
(Namely, that schoolwork should encourage thinking and 
growing, reinforcing the classroom lessons.) How many 
times have demographers falsely predicted the demise of the 
Jewish people due to the population explosion of non-Jews 
in Israel? We should not let these dour predictions impact 
us and not fall into the trap that Bene Yisrael did upon hearing 
the dour predictions and the tendentious report of the ten 
scouts.

Rabbi Tawil is the author of Shabbat-Table Talks (Tebah 

Educational Services, 2014).

“Let us teach our children how 
to focus on the good parts of our 
day; of things that went well...”
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Sephardic Rabbis

Rabbi Tam ibn Yahia 
Rabbi Yossef Bitton

Rabbi Tam ibn Yahia was one of the most important rabbis 
of his generation. He was born in Lisbon, Portugal, in 1475. 
In 1496, when the Portuguese Jews had to choose between 
converting to Christianity or leaving the country, Rabbi Tam 
escaped to the city of Constantinople, today’s Istanbul, 
Turkey. There, he acted for some time as a member of the 
rabbinical court of the famous Rabbi Eliyahu Mizrahi (רא”ם). 
After the death of Rabbi Mizrahi, Rabbi Tam inherited his 
position and was assigned as the spiritual leader of the Jewish 
community in Turkey. 

Rabbi Tam’s relations with the government of Turkey 
were excellent. Firstly, because Rabbi Tam was also a 
renowned physician and became one of the most trusted 
doctors of the Sultan Suleiman 
the Magnificent (1494-1566). 
Second, because Rabbi Tam 
mastered the Turkish and 
Arabic languages, and he was 
an expert in Islamic law. His 
son Gedalia ben Tam (Rabbi of 
Thessaloniki, Greece) wrote 
in his book of Jewish history 
Shalshelet haQabbalá “my 
father’s knowledge of Islamic 
Law was so great that Muslim 
judges often consulted with 
him regarding their decisions.” 

At that time, all countries in the Middle East, including 
Syria, Egypt, and Israel, were under the rule of the Ottoman 
Empire. Being the chief rabbi of Turkey conferred Rabbi Tam 
with the rabbinical authority over all the rabbis of the Middle 
East. Thus, Rabbi Tam was permanently consulted not only 
by individuals, but also by his colleagues from across the 
Middle East, who sought his verdict when there was some 
debate or discussion among them.

The importance of the prestige of Rabbi Tam in the court 

of Suleiman the Magnificent should not be underestimated, 
also from the political standpoint. Thanks to the excellent 
relations of Rabbi Tam with the Sultan, all Jewish communities 
in the Middle East enjoyed the favor of the Sultan and the 
Ottoman Empire, which often meant the difference between 
life and death of a Jew, or the destruction or survival of entire 
Jewish communities. 

Rabbi Tam was also a prolific writer. One of his students, 
Rabbi Binyamin Motal, wrote that Rabbi Tam composed: 

…The book Ma’ase Nisim, a commentary on the Rif, 
Al Hanisim, a commentary on the Ran. And he also 
wrote a very extensive book with the records of all his 
halakhic rulings. A collection of thousands of halakhic 
questions, sent to him from all over the world, and 
his responses, including his analysis and verdicts. He 
also wrote tens of thousands of explanations of the 

Gemara, commentaries 
on the Torah and the 
Midrashim, sermons, 
books on science, etc… 

The reader may wonder, 
how is it possible that a Rabbi of 
the stature of Rabbi Tam, who 
was so famous and prolific in 
his time (in my opinion he was 
a “16th century Maimonides”) 
is so little known in our time? 

I think that there are two possible answers to this question: 
First, that unfortunately most Sephardic rabbis are ignored 
and unknown. This historical injustice is being reversed and 
although much remains to be done, gradually the Hakhamim 
Sephardim becoming more well known. The second answer 
is that, in the particular case of Rabbi Tam ibn Yehia, there 
was a tragic factor which contributed to pushing his name 
into oblivion. In 1541, there was a terrible fire in the city of 
Constantinople. This fire claimed many lives, and consumed 
virtually all the books of Rabbi Tam ibn Yehia. Such was the 
pain Rabbi Tam suffered seeing the work of his life consumed 

“Thanks to the excellent 
relations of Rabbi Tam with the 

Sultan, all Jewish communities in 
the Middle East enjoyed the favor 

of the Sultan and the Ottoman 
Empire...”
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by fire, that, according to his students’ testimony, his death in 
1542 was partly due to the sadness and grief he suffered by 
the loss of his manuscripts. 

All what is left to us from the work of Rabbi Tam is a small 
compilation of some of his comments on the Rif (Derekh 
Tamim), and a collection of just 213 rabbinical responses 

(Ahole Tam) in a book published by his grandson, Don Tam 
ben Gedalia, in Venice, Italy, 1620.

Rabbi Bitton is the author of Halakha of the Da,y a daily 
digital publication, and rabbi of Ohel David U’Shlomo.
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Summer 2015
    LEARNING PROGRAM

@SCA_Updates

=

For the latest updates visit 
www.SephardicCommunityAlliance.org

For questions concerning Men’s Classes contact scanightprogram@gmail.com
Womens and College programs RabbiMosesHaber@gmail.com 

WOMEN’S BRUNCH AND LEARN
11:00 -12:15pm
Monday: Vivien Hidary - Insights into the Parasha

Tuesday: R. Richard Tobias - Laws and Explanation of Teffila

Wednesday: R. Joseph Dweck - BEGINS 7/22

Thursday: R. Joseph Beyda - Shelomo HaMelekh: His life and Work

12:15 - 1:30pm 
Monday: Mrs. Emily Labaton - Shir HaShirim: A Love Story

Tuesday: Mrs. Esther Hidary - Topics in Jewish Thought

Wednesday: R. Naftali Besser - Growth through the parasha, BEGINS 7/8

6TH-8TH GRADE PROGRAM
6:30-7:30pm
Girls
Monday: Mrs. Michelle Gindi - Lesson from the parasha

Wednesday: Mrs. Doris Cohen - Pirke Abot and Mishle: Life Lessons

Wednesday: R. Isaac Tawil (7:15-8:15pm) for HS Young Ladies ONLY

Boys 
Monday: R. Nathan Dweck - Mishna

Wednesday: R. Nathan Dweck  - Parasha

Monday, Tuesday, Wednesday: R. Charles Safdieh - Mishna

Special Classes 
Tuesday: Co-ed High School Class with Guest Speakers
Thursday: Co-ed College & Young Professionals - LOCATIONS TBA 
ON WEBSITE 
7/9: Sgt. Benjamin Anthony
7/16: R. Richard Tobias, 
7/23 - 8/20: R. Joseph Dweck - 5 Essential Lessons from the Rambam 
About Jewish Life

FRIDAY NIGHT at the JCC
Shir HaShirim: 6:45pm
Minha: 7:00pm

SHABBAT DAY at the JCC
First Minyan: 6:40am  Young Adult Minyan: 9:15pm
Classes: 1 hour before minha  Minha: 45 min. before sunset

HIGH SCHOOL YOUNG MEN AND WOMEN 
DINNER & CLASSES
Dinner: 8:00pm, Class: 8:15pm 

Young Men
Monday:
R. Harold Sutton - Gemara

R. Albert Setton - Gemara

R. Isaac Tawil - Sefer HaMisvot

R. Charles Safdieh - Halakha

R. Victor Gheriani - Ben Adam LeHavero

Tuesday: 
R. Harold Sutton - Gemara

R. Albert Setton - Gemara

R. Isaac Tawil - In Depth Halakha

R. Avi Harari - Topics in Halakha

R. Nathan Dweck - Halakha

R. Joseph Dweck - Musaf & Piyutim of High Holidays

R. Ike Hanon - Pirke Abot

Wednesday: 
R. Harold Sutton - Gemara

R. Albert Setton - Gemara

R. Isaac Tawil - Parashat HaShabua

R. Avi Harari - Mahshevet Yisrael

R. Charles Safdieh - Halakha

R. Joseph Dweck - First 3 Perakim of Bereshit

R. Victor Gheriani - Gemara

R. Richard Tobias - HaRambam 13 Iqarim

R. Moses Haber - Talmud and Halakha

Thursday:
R. Harold Sutton - Gemara

Young Women
Monday: R. Haber - Ta’ame Hamissvot

Tuesday: R. Naftali Besser - Living Inspired, BEGINS 7/8

Start date: Monday, June 29
Weekday Learning Program will be at Edmond J Safra Synagogue

75 Hathaway Ave, Deal, NJ


